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chapter 22

The Spirit of the Supernatural: The Rise of 
Apostolic Networks in the Netherlands

Miranda Klaver

1 Introduction

Over the course of the last decade, international networks of neo-Pentecostal 
revivalists have entered the Netherlands. The impact of these revivalist net-
works is observed in the presence of self-acclaimed apostles, prophets, and 
healing evangelists at conferences, emerging new bible schools, and through 
the extensive use of online media like online seminars and courses. Prominent 
is the coming of those revivalists’ part of the network called Revival Alliance,1 
which consists of six independent charismatic leaders and their ministries: 
Randy Clark (Global Awakening), John and Carol Arnott (Catch the Fire), 
Che Ahn (H-Rock church), Heidi and Roland Baker (Iris Ministries) and Bill 
Johnson (Bethel Church). What unites these members is their link with the 
Toronto Blessing, the often called largest 20th century Pentecostal revival in 
the North Atlantic in the mid-1990s.2

Different from the past, these new networks do not only influence Dutch 
Pentecostalism and revivalist evangelicalism but also increasingly affect the 
mainline Protestant church and smaller Calvinist churches in the Netherlands. 
The call for and promises of revival, proclaimed by (mostly) American apostles 

1   The website of the Revival Alliance has been changed in the beginning of December 2017. 
The Revival Alliance as a network of the six ministries are no longer presented on the website 
http://revivalalliance.com/ but announces the upcoming revival Alliance conference in 2018 
with the following speakers: Che Ahn, Heidi Baker, Todd White, Georgian Banov, Claudio 
Freizon, Lou Engle, Bill Johnson, Jerame Nelson and Lance Wallnau. accessed December 7, 
2017. The website seems to be hosted by Harvest International Ministry (HIM), the apostolic 
network of Che Ahn, see harvestim.org, accessed December 7, 2017. Randy Clark is not men-
tioned at this conference but has changed his website of Global Awakening around the same 
time. A new network page has been added and Clark has established a new global network 
around his own ministry, see https://globalawakening.com/, and https://globalawakening 
.com/network/about-network , accessed December 7, 2017.

2   Michael Wilkinson, “Charismatic Christianity and the Role of Social Networks. Catch the Fire 
and the Revival Alliance,” Pneuma 38.1–2 (2016): 33–49.
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347The Spirit of the Supernatural

and prophets, offer a hopeful perspective in a context of church decline and 
apostasy. Their grand and optimistic visions for Europe, promoting an expe-
riential apologetics of signs and wonders supported by stories of miraculous 
healings and supernatural revelation, ignites the desire for a change in secular 
Europe: a revitalization of the church and a revival of the masses turning back 
to God.

The influx of international revivalist groups and ministries in the Netherlands 
is in itself not new. After the second World War, many evangelistic groups like 
Youth for Christ, the Navigators, Campus Crusade for Christ, and Youth with a 
Mission crossed the Atlantic and came to the Netherlands to bring the gospel 
afresh, often aimed at specific groups like students or young adults.3

However, the recent expansion of apostolic networks might indicate a 
transition within Pentecostal/charismatic Christianity or even Christianity 
at large. In their book Network Christianity (2017), Christerson and Flory sig-
nal a profound change arising within American Christianity. While tradition-
ally organized Christianity is declining, networks of Pentecostal/charismatic 
ministries and independent churches are explosively growing. They introduce 
the term Independent Network Christianity (INC) to capture fast growing 
movements in Pentecostal/charismatic Christianity, which include the New 
Apostolic Reformation (NAR) movement, (coined by C. Peter Wagner4) but are 
at the same time broader: not all INC groups identify themselves with the NAR. 
Organizationally, INC is a “collection of strong leaders who know each other 
and combine and recombine for specific projects, but who are functionally in-
dependent of one another” [and] “gain their legitimacy and influence based 
on their perceived ability to access supernatural power to produce ‘signs and 
wonders.’”5

3   Hans Krabbendam, “The American influence on Dutch Religion,” in Four Centuries of Dutch-
American Relations: 1609–2009, eds. Hans Krabbendam, Cornelis A. van Minnen & Giles 
Scott-Smith (Albany: State University of New York, 2009), 1027–1038.

4   C. Peter Wagner described a new era for the Christian church around the year 2000, the end 
of institutional Christianity and the rise apostolic leadership. He revived an older concept  
already used in early Pentecostalism and was systemized through the Latter Rain move-
ment as a concept of both charismata and church governance. See Jon Bialecki, “Apostolic 
Networks in the Third Wave of the Spirit. John Wimber and the Vineyard,” Pneuma 38.1–2 
(2016): 25 and Margaret M. Poloma and Matthew T. Lee, “New Apostolic Reformation: Main 
Street Mystics and Everyday Prophets,” in Prophecy in the New Millenium: When Prophets 
Persist, eds. Sarah Harvey and Suzanne Newcombe (London: Routledge, 2013), 75–88.

5   Brad Christerson and Richard Flory, The Rise of Network. How Independent Leaders Are 
Changing the Religious Landscape (New York: Oxford University, 2017), 11.
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348 Klaver

INC leaders are in the first place recognized by their practices: physical heal-
ing, prophecy understood as receiving direct words from God, and deliverance 
of evil spirits. Together these practices belong to the key identifying practices 
of the Pentecostal movement. But different from Pentecostal doctrines, INC 
leaders do not teach a distinct or unified theology of the Spirit. Two theological 
themes characterize these networks: the restoration of apostles and prophets, 
essential for the restoration of the fivefold ministry as governance model of 
biblical leadership and, secondly, the impartation of gifts of the Spirit through 
the laying on of hands. Both themes can be traced back to the Latter Rain 
movement, an innovative restoration movement in 1948.6

In this chapter, I will examine the ways in which the influence of char-
ismatic networks has been taking place in the Netherlands over the last  
decade and the implicit theology of the Spirit that they bring. The focus will 
be on practices as this emerging mode of Pentecostal/charismatic Christianity  
emphasizes practices over belief by introducing healing and other charismatic  
practices that they deem most important and largely absent in traditional 
Protestantism. Practices, being sets of successive acts expressed in bodily 
forms, are imbued with meaning and according to Cartledge “saturated with 
theology.”7 They are observed in the concurrence of language and performance 
of leaders on platforms, in the desired participation of the audience, and in 
the implicit understanding of how God dwells in the world. The characteristic 
Pentecostal spirituality of encounter centres around key issues of “presence” 
and “mediation’ addressing the overall question: how is God, through His Spirit 
to be experienced in the world?8

2 Mediation, Presence, and Power

In the field of Anthropology of Christianity there is a growing trend to use a 
mediation framework to understand and analyse the relationship between 

6   See further Richard Riss, “The latter Rain Movement of 1948,” Pneuma 4.1 (1982): 32–45 and 
Mark Hutchinson, “The Latter Rain Movement and the Phenomenon of Global Return,” 
in Winds from the North Canadian Contributions to the Pentecostal Movement, eds. Michael 
Wilkinson and Peter Althouse (Leiden: Brill, 2010), 265–284.

7   Mark J. Cartledge, “Pentecostal Experience: An Example of Practical-Theological Rescripting,” 
JEPTA 28.1 (2008): 21–34. http://www.eptaonline.com/wp-content/uploads/2013/07/JEPTA 
-28-1-2008-Cartledge-PentExperience.pdf.

8   Julia L. Cassaniti and Tanya Marie Luhrmann, “The Cultural Kindling of Spiritual Experiences,” 
Current Anthropology 55.S10 (2014): S333–43, doi:10.1086/677881.
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349The Spirit of the Supernatural

believers and the transcendence.9 Mediation, although used in various ways, 
“refers to the ways in which religious groups use sensational and materi-
ally based forms, including bodily activities, to bridge the assumed distance  
between the transcendence and humans.”10 One of the key arguments in  
approaching religion as a practice of mediation is that it corrects a rationalist 
and language-centred Protestant understanding of religion as belief because 
it is in mediation practices that the invisible transcendent God becomes vis-
ible and present. In a recent article, Hovland suggests that the focus on pres-
ence in this mediation framework might be more complicated than often  
is assumed. “Christianity not only pursues presence, but also absence, as well 
as ambiguous presence, undecidable (or must-always—be-decided) presence, 
antipresence, nonpresence, failed presence, unrealizable presence and post-
poned presence.”11 Instability, variation and failure are therefore intrinsic part 
of the dynamic relation between people and the transcendent, she argues. 
The ambiguity and even failure of mediation raises questions of authentica-
tion and authorization of mediation practices and paying attention to power  
relations, modes of control, and discipline. Questions of how divine presence 
is to be recognized and who is in the position to claim presence (or failure) are 
thus directly related to theological understanding of religious leadership and 
authority.

In order to investigate the current influx of apostolic networks in the 
Netherlands, I present three cases, based on ethnographic and online research12 
and describe them along with the question of presence, mediation, and 
power. An anthropological approach can serve as a lens to study the varied  

9    Birgit Meyer, “Aesthetics of Persuasion: Global Christianity and Pentecostalism’s 
Sensational Forms,” South Atlantic Quarterly 109.4 (2010): 741–763, and Birgit Meyer 
“Mediation and the Genesis of Presence, Towards a Material Approach to Religion,” 
Inaugural Lecture, University Utrecht 2012.

10   Ingie Hovland, “Beyond Mediation: An Anthropological Understanding of the Relationship 
Between Humans, Materiality, and Transcendence in Protestant Christianity,” Journal of 
the American Academy of Religion, lfx054, https://doi.org/10.1093/jaarel/lfx054. Published 
Online 23 November 2017, 2.

11   Hovland, “Beyond Mediation,” 8.
12   Over the course of the last decade, I have been following Mattheus Van der Steen, through 

online media like watching live stream registrations of conferences, videos of sermons 
through the website of House of Heroes TV on YouTube (https://www.youtube.com/
channel/UCCvtEx9q-8OIN_ZpyFDpEqA, accessed 01-12-2017), Christian websites and 
other media outlets. I attended a revival night at his center with Todd White, March 25, 
2017. One of my students Eva Korfker conducted ethnographic research at the School for 
Supernatural Ministries in Spring 2017. I also attended twice a conference day with Randy 
Clark, in September 2016 and 2017. 
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350 Klaver

and ambiguous theological frameworks put forward through the practices  
observed in these revivalist networks.

3 Mattheus van der Steen, the Dutch Node in Global Apostolic 
Networks

In 2008, Mattheus van der Steen, a tall, blond Dutch evangelist in his mid- 
thirties, hosted the first apostolic and prophetic “Heaven on Earth” con-
ference in the city of Rotterdam. Most of the international speakers were  
connected to the Revival Alliance network: Heidi Baker, John and Caroll Arnott, 
Che Ahn, Wesley and Stacy Campbell, and Bill Johnson. Van der Steen estab-
lished his revivalist ministry “Touch Reach and Impact the Nations” (TRIN) in 
2002 and had since then travelled to many countries organizing evangelistic 
mass campaigns. Being a person with great dreams and visions, he modelled 
his ministry after charismatic preachers and evangelists like Derek Prince and 
Reinhart Bonnke. He established a relationship with Heidi Baker during a visit 
to Mozambique in 2006 and visited the Lakeland Outpouring revival with Todd 
Bentley in 2008. He called it “the purest revival ever.”13 Two more national  
revivalist conferences followed in the successive years and Van der Steen, 
whose calling and anointing was recognized by the apostles of the Revival 
Alliance, founded both the “Revival Alliance in the Netherlands” (RAN)14 net-
work and founded a church called “the Arch” in 2009.

During the second conference in 2009, a group of befriended Pentecostal 
leaders of Van der Steen, publically “commissioned” him and his wife on stage. 
As one leader said: “On behalf of all spiritual leaders in the Netherlands who 
discern the movement of the Spirit, we bless and commission the couple.” An 
older Dutch Pentecostal pastor shared that Van der Steen and he had been 
connected through Derek Prince Ministries in the past. He recalled that  
an American friend had prophesied that God would bring a blond young man 
in his life and that he would be like a father for this man. “He will be attacked 
but you will protect him because God will use him in the Netherlands,” the 
man had said. The older pastor continued saying: “We are very grateful for 
the leaders from abroad that surround him but as leaders in the Netherlands  
we want to also recognize you, we have deep respect for you. You are not alone, 

13   Interview with Mattheus Van der Steen in Reformatorisch Dagblad 02-02-2012, https://
www.rd.nl/kerk-religie/mattheus-van-der-steen-christenen-zijn-bang-voor-de-geest 
-1.653155 accessed 01-12-2017.

14   Website https://revivalalliance.nl, accessed 01-12-2017.
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351The Spirit of the Supernatural

when they criticise you, they criticise us, we protect each other and we stand 
together for the Netherlands.”15 Other leaders prayed and prophesied over Van 
der Steen and his American wife stressing the special anointing God had given 
on their lives, and proclaiming that the stronger criticism, the stronger the 
anointing would rest upon them. At the end of the ritual, the audience clapped 
and cheered loudly to give them and God praise. The live stream casting of the 
conference online not only added to the public recognition of the commis-
sioning but also caused a lot of critique, commentaries, and discussion online.

The Dutch Christian satiric website called Goedgelovig (litt. Translated as 
“Gullible”)16 related the commissioning ceremony of Van der Steen directly to 
the commissioning of the controversial Canadian evangelist Todd Bentley dur-
ing the Lakeland outpouring, a year earlier. Peter Wagner and apostolic lead-
ers of the Revival Alliance leaders such as Bill Johnson, Che Ahn, and John 
Arnott publicly recognized Bentley as an apostle and supported the Lakeland 
Outpouring on June 23, 2008. It was only a month later that Bentley resigned  
because of an adulterous relationship and separation from his wife. Bentley was 
dissociated from the Revival Alliance network.17 The replication of Bentley’s 
commissioning ceremony by national Pentecostal leaders with Van der Steen, 
in the presence of a number of Revival Alliance apostles raised therefore doubt 
and questions concerning the claimed apostolic and prophetic authority of 
the foreign and Dutch leaders.

The Dutch Christian satiric website18 showed a special interest in the sit-
uation of TRIN and Van der Steen. His previous reputation as a pastor of a 
youth church and his involvement with a dubious fundraising project re-
sulted in close monitoring his whereabouts. With the expansion of the TRIN 
ministry, Van der Steen received fierce criticism for the spread of spectacu-
lar healings and conversion stories, for the lack of financial transparency of 

15   https://www.youtube.com/watch?v=aBm0-AKhzok, accessed 28-11-2017.
16   https://goedgelovig.wordpress.com/2009/05/07/hoe-meer-kritiek-hoe-meer-zalving/  

accessed 2017-12-02.
17   Bentley remarried and went through a process of restoration with the ministry of  

Rick Joyner. Three years later Bill Johnson wrote a public endorsement letter for Bentley 
when he returned to the revival ministry. See Matthew T. Lee, Margaret M. Poloma and 
Stephen G. Post, The Heart of Religion, Spiritual Empowerment, Benevolence, and the 
Experience of God’s Love (New York, Oxford: Oxford University, 2013), 210.

18   The satiric website Goedgelovig was active from 2007–2015. The group of bloggers con-
tributing to the website remained anonymous but were most likely former or post- 
Pentecostals/evangelicals. The archive of the website is still online https://goedgelovig 
.wordpress.com/about/, accessed 28-11-2017.
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the organization, and his claims for the appearance of gold dust in his Bible.19 
Next to the online critique, Van der Steen also was discussed and judged in 
Christian newspapers by evangelical theologians and Reformed evangelists: 
from preaching prosperity gospel to promoting occult practises. A journalist 
investigated the claimed healing of several children in a Burmese institute for 
the blind and concluded that this was not true.20 These negative media at-
tention and exposure of Van der Steen affected the donations and resulted in 
the cancellation of the fourth Heaven on Earth conference of 2011. The orga-
nization TRIN had to downsize but rose out of ashes with a new name called 
Gospel Music Festival and renamed the church House of Heroes in 2014. Van 
der Steen continued his relations with the Revival Alliance and other apostolic 
networks, participated in international conferences, and continued organiz-
ing revival nights in the Netherlands with visiting apostles and prophets from 
abroad. Under the auspices of the Revival Alliance in the Netherlands, leader-
ship seminars continued to be organized, often with leaders from Bethel like 
Bill Johnson, Kris Valloton and Danny Silk.

In spite of the downsize and rebranding of his ministry, Van der Steen 
continued his church, the monthly revival nights in the Netherlands and his  
international evangelistic tours. He expanded his ministry with the School for 
Supernatural Heroes in September 2016. This one year part-time Saturday bible 
school is held once a month and includes a few revivalist conferences during 
the year. Visiting revivalists, many from Bethel church speak on Saturdays and 
preach the following day at the House of Heroes church. The school attracts 
around 500 attendees including some international visitors and people from 
a variety of church backgrounds. The practice-based program offers worship, 
teaching, and evangelism: students go out to the streets to pray with bystand-
ers for healing and share prophetic words. Afterwards, participants are encour-
aged to share their testimonies on stage.

19   The claim of golddust was by activist of the satiric website collected during one of the 
services and had it tested by a jeweler, see https://goedgelovig.wordpress.com/2009/11/15/
trin-goud-officieel-onderzocht/ accessed 28-11-2017. 

20   This led among others to an investigation of the claimed miracles healing of several blind 
children in Birma by the journalist Karel Smouter. No healings were confirmed. Trouw  
2011-10-08 “Blinden Burma zijn helemaal niet genezen door Nederlander,” https:// 
www.trouw.nl/home/blinden-burma-zijn-helemaal-niet-genezen-door-nederlander 
~a010f46e/. Accessed 28-11-2017. 
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4 The Dutch Pentecostal Movement: The Quest for Apostolic 
Leadership

In the fall of 2016, disputes over leadership structures within the ranks of the 
Dutch Pentecostal movement led to disagreements and a crisis over the suc-
cession of the chairman of the Dutch association of Pentecostal churches VPE.21 
An influential group of neo-Pentecostal pastors nominated Daniel Renger 
who envisioned restructuring the organization according to the “biblical” 
principle of the “fivefold ministry.” Other Pentecostal leaders, having ties with 
the American Assemblies of God,22 raised serious objections to this leader-
ship model as this would lead to a hierarchical centralized organization with 
a few leaders on top and a removal of the general conference with decisions 
by voting of the members of the association. Leadership based on this prin-
ciple would render a fertile breeding ground for abuse of power because of 
the lack of accountability structures. The debate within the association found 
its way in Christian newspapers and online media.23 At the general meeting, 
Renger did not get enough votes. He decided to step down from the council 
and announced that he would dedicate his time to the full time ministry in 
the church of Van der Steen. A few months later, a new chairman was chosen. 
Although he is sympathetic towards the fivefold ministry, he is more diplo-
matic and seems to be able to bridge the differences within the movement. 
However, the monthly leadership seminars organized by the Revival Alliance 
in the Netherlands, are promoted with the logo of the VPE.

5 The Mainline Protestant Church and Randy Clark

In 2016 the Dutch evangelical renewal movement (EW),24 organized a lead-
ership conference “There is More” with healing evangelist Randy Clark. The 
mission of EW, founded in the mid 1990 by a group of pastors from mainline  

21   Nederlands Dagblad, 5 October 2016, “Strijd om leiderschapsvorm binnen evangelie ge-
meenten,” https://www.nd.nl/nieuws/geloof/strijd-om-leiderschapsvorm-binnen.2170031 
.lynkx accessed 22-11-2017.

22   The American Assemblies of God distanced themselves from the New Apostolic Refor-
mation movement by publishing an official position paper “Apostles and Prophets,” 
August 6, 2001. https://ag.org/Beliefs/Topics-Index/Apostles-and-Prophets, accessed 
03-12-2017.

23   Nederlands Dagblad 17-11–2016, “Beoogd voorzitter verdeelt VPE,” https://www.nd.nl/ 
nieuws/geloof/beoogd-voorzitter-verdeelt-vpe.2337973.lynkx, accessed 22-11-2017.

24   The Protestant Church in the Netherlands is the largest protestant church in the 
Netherlands.
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protestant churches, is to bring renewal and revival as a response to secular-
ization within the church as well in society. The conference was announced 
through several media platforms including a Facebook page:

The EW has an intense desire for the revival in the church. An em-
powerment of the body of Christ by the Holy Spirit so that people of 
the Netherlands will know Jesus. That is why we organize from Septem-
ber 8–10 a large international leadership conference There is More with 
Randy Clark and Paul Martini of Global Awakening. We want to encour-
age and empower hundreds of church leaders from protestant and other 
denominations with the Holy Spirit. Do you have this desire for more?  
Sign up!25

Around 500 pastors and church leaders from diverse church backgrounds 
attended the conference and the organizers succeeded in creating a unique 
event by bringing people from Pentecostal movements, charismatic renewal 
movements and mainline protestant churches in the Netherlands together 
around the topic “More of the Holy Spirit.”

During the conference Clark spoke several times and his messages were cen-
tred on healing and impartation. Before he started preaching, Clark showed a 
short video to ‘build up faith” of the audience, as he explained. It was a bom-
bardment of fast moving images of large crowds in stadiums around the world 
alternated by testimonies of people being healed. It demonstrated the healing 
evangelist Clark in action, touching and praying for people often accompanied 
by ecstatic bodily behaviour. As a mode of visual rhetoric, the video confirmed 
his authority and narrated Gods wonderful work through Clark. According to 
Clark, showing the video served to build up an atmosphere of faith as a neces-
sary condition for God to act, to heal and bless. This practice demonstrates 
Clark’s Pentecostal theology of presence: in order for God to be present, believ-
ers have to “tune in,” “build up their faith,” and have a high expectation of God 
“showing up.”

25   https://www.facebook.com/ThereisMoreEW/?hc_ref=SEARCH, published 14-03-2016. “Het  
EW verlangt intens naar een herleving in de kerk. Dat het Lichaam van Christus bekrach-
tigd wordt door de Heilige Geest en zo Nederland Jezus leert kennen. Daarom organiseren 
we van 8–10 september in Ede een grote internationale leiderschapsconferentie There is 
More! met Randy Clark en Paul Martini van Global Awakening. We willen aan de start 
van het seizoen honderden kerkleiders van protestantse kerken en andere denominat-
ies bemoedigen en bekrachtigen met de Heilige Geest. Verlang jij ook naar meer? Geef  
je op!.”
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Next to the video, Clark used many testimonies of remarkable healings 
in his talk. Bible verses deemed secondary. The stories recalled of miracles, 
prophesies, and words of knowledge so accurate that it had to be divine inspi-
ration. The religious discourse continuously emphasized the God of encoun-
ter and of immediate presence, which was captured in a revivalist framework 
of supernatural living. Clark further authorized his position of being a heal-
ing evangelist and apostle by telling stories of how other revivalists like Heidi 
Baker, had experienced a personal transformation and a breakthrough in their 
ministry, after he laid his hands on them for the impartation of the Spirit. 
Through these stories, Clark situated himself in a spiritual lineage of revivalist 
evangelists, especially when he recalled how John Wimber had laid his hands 
on him and commissioned him for ministry. Clark emphasized God’s presence 
is to be experienced through the affects, meaning unusual bodily sensations 
like heat, heaviness or tinkling but also through thoughts and mental images. 
Bodily sensations are to be interpreted as the evidence of God making himself 
known. Clark invited the audience to receive an impartation of the Spirit while 
he would lay his hands on people and pray for them. Through this practice of 
mediation, he authorized his position of being an anointed apostle, who, like a 
priest, mediated divine power and fire of the Holy Spirit to the people.

The last night of the conference, participants were encouraged to bring 
along those who needed physical healing. Clark and the organizing team  
announced that many would get healed during the last night. However, the 
expected spectacular healings did not occur. The audience was encouraged to 
humble themselves for God and the night ended with joyous worship and cel-
ebration Afterwards, the organization asked people to send stories of healing 
to the office. Although many recalled that they were blessed and renewed in 
their faith, the stories of healing were rare. It underscored what Clark had said: 
healings in the Western world are far more difficult than in for example Brazil 
because expectancy and faith, according to Clark the basic conditions for God 
to move—are lacking in secularized contexts.

6 Narratives, Discourse, and the Body

In the performance of Clark, and observed among other revivalists, storytell-
ing fulfills a crucial role in the performances on stage. Often the retelling of 
biblical stories, testimonies and personal stories are intertwined and run into 
each other. Like showing videos of revival, narratives serve to counter doubt 
and ambivalence the audience might have in accepting leaders like Clark since 
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his authority depends on the endorsements of other leading revivalists. Also, 
telling testimonies strengthens the collective identity between the speaker and 
the audience. Stories of healing, of miraculous answered prayers, are received 
with joy and thanksgiving, and through identification, everyone shares in the 
divine interference. The schematic structure of testimonies, the telling of the 
before and after and the catharsis of the God encounter vest testimonies with 
universal and timeless significance. They can easily be embedded in other 
stories even beyond the personal and private. In the revivalist setting of the 
apostolic movement, testimonies stimulate believers to envision doing great 
and remarkable things like Jesus, healing the sick, and even raise the dead, 
captured in the revivalist discourse of “bringing heaven on earth.”

The used discourse of the supernatural and heroes reflects a particular theo-
logical understanding of what it means to be a Christian. Believers are declared 
to be a special group; set apart to do extraordinary deeds and to accomplish a 
special mission in life. The lyrics of the songs (predominantly Bethel music), 
the performance and messages of the visiting apostles, they underscore a life-
style and outlook on the world focused on success, victory, influence, reaching 
one’s potential and having a special destiny in life. As is demonstrated in Bill 
Johnson’s ending of his sermon at the House of Heroes:

… you probably know this, but you have unusual influence all over the 
world. If I can use this allegory: He wants you to be King but He also 
wants to make sure that you know how to strengthen yourself. In other 
words, He wants to release greater glory, measure and authority deep in 
the sense of the royal assignment. […] You are designed to live in vic-
tory, there is a unique calling for this place here. […] I feel God has prom-
ises for you that you have not thought of. […] You are already extremely  
influential. I pray for supernatural hope to rest upon you, contagious 
hope to rest upon you, personal and corporate. God I pray for a spirit of 
breakthrough, that every individual will attract promises. Words of hope, 
discernment, that will help to discern and that empowers. That this will 
be a house of breakthrough, a house of extreme miracles. Where the 
enemy will throw a stone, not only will that attack fail but that those who 
throw that stone will be most impacted by the power of the gospel. That 
you reverse the effect of every assault. […] release them the destiny and 
purpose and that God will release the great breakthrough …26

26   House of Heroes, 31-03-2017 https://www.youtube.com/watch?v=Oxiuv98NBQw, ac-
cessed 27-11-2017.
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Supernatural living means not being satisfied with the ordinary life but means 
living in a zone where heaven and earth collide, while expecting the impos-
sible being made possible when God “shows up.” Resistance is recognized in a 
framework of spiritual warfare discourse where victory is a given.

These empowering messages build the self-esteem of the listeners, as each 
person is born and called to make a difference in the world. This task is primar-
ily accomplished by “doing the stuff Jesus did.” In terms of agency, believers are 
encouraged to live with high expectations, to take risks and think in possibili-
ties. The emphasis on the supernatural coincides with the stress on the “more” 
God wants to do and give. In the sermon, Johnson illustrated the distinction 
between supernatural and natural further by giving an account of his leader-
ship in the Bethel church in Redding.

Every Wednesday morning I meet with my staff, part of the 500 employ-
ees we have in Redding. So I meet with them for about two hours. The 
first one and a half we just share testimonies. I do not want us making 
decisions based on human reasoning. I do not want to choose our direc-
tions based on human talent. But I want to make decisions based on the 
God who makes the impossible possible, of God invading the impossible.

This fragment shows that sharing testimonies not only describes the reality of 
God but also changes and transforms social reality. Like Clark, Johnson under-
scores that testimonies as a performative practice, render effect as they create 
an atmosphere of faith, which is the condition for God to guide and speak to 
the leaders. In spite of the often acclaimed high view of the Bible as the Word 
of God, here we encounter an experiential theology of mediated immediacy, 
prioritizing supernatural experiences over the Bible, mediating Gods voice and 
guidance. God’s presence is located in concrete observable effects: in the spec-
tacular, in miracles, and extraordinary experiences, and primarily grounded 
in the body. Tangible, sensorial embodied experiences authenticate and proof 
that God is present and real. This stress on the ‘real’ power and presence of God 
reveals a modern epistemology, longing for empirical evidence.

Johnson’s example also displays the modernist understanding of the divide 
between the natural and the supernatural. ‘Natural’ capacities like reason, 
professional competencies, life experience, gifts, and talents are posed over 
against a ‘supernatural’ form of knowledge and wisdom acquired through im-
mediate divine inspiration by God. The presence of God through his Spirit is 
confined to the realm of the supernatural, which is separated from this world. 
Consequently, desacralized ordinary life needs to be ‘invaded’ by a force and 
power from beyond the natural world.

For use by the Author only | © 2019 Koninklijke Brill NV



358 Klaver

7 Apostolic Networks: Presence, Mediation, and Power

Apostolic networks like the Revival Alliance put forward a Pentecostal spiri-
tuality that locates the presence of God in the realm of the supernatural. In 
doing so, emerging revivalists confirm a modern sacred versus secular divide 
as God seems divorced from this world altogether. Consequently, the absence 
of God in everyday life, renders a dualistic Manichaeistic view of the world, 
a warfare worldview in which good and evil are locked in a cosmic conflict. 
In this scenario, believers play a defining role as God’s presence in the world 
can only be realized and experienced through Spirit filled believers who live 
a “supernatural” lifestyle and “bring heaven to earth.” They are like God’s spe-
cial forces, living in anticipation of God moving, acting, and speaking through 
them to others in this world. The repetitive rhetoric of “doing the things Jesus 
did” recognizes the charismatic dimension of Jesus ministry. It stresses a Spirit 
Christology with Jesus as the Spirit filled man, proclaiming the inauguration 
of the Kingdom of God with signs and wonders. But objective aspects of faith, 
the incarnated Christ and the Bible, are marginalized. They are subjected to 
personal experiences, expressed in the form of testimonies and observed in 
sensory experiences of the body. Here we encounter a Spirit Christology with 
a strict divide between the natural and supernatural, which leaves no room for 
the Sprit in creation and a mission of the Spirit in this world. Natural potentials 
present in human bodies to be cured or the created natural capacities that can 
be animated by God are not recognized and have no place in this dualistic 
framework.

One of the important contributions of Pentecostal and Charismatic re-
newal movements is to supplement the dominant Logos Christology of the 
protestant traditions with a Spirit Christology. Yet, in the current emerging 
apostolic movements, the affirmative relation between the two is not upheld. 
Theologically speaking, citing van der Kooi and Van den Brink: the “work of 
Christ is absorbed in the work of the Spirit.”27 This experiential subjective spir-
ituality is not embedded in communities but in individualized fluid networks 
of self-appointed apostles and their ministries. As a new mode of clergy, they 
mediate God’s empowering presence through the “impartation” of the Spirit  
by the laying on of hands.28 The apostles are horizontally connected through 

27   Cornelis van der Kooi and Gijsbert van den Brink, Christian Dogmatics: An Introduction 
(Grand Rapids: Eerdmans, 2017), 504.

28   In early Pentecostalism, most first generation leaders seemed to have the capacity to heal 
through the power of God. Yet, as Wacker suggests, “the power to transmit Holy Spirit gifts 
to others might have constituted a more significant leadership credential, and “this skill 
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apostolic revivalist networks and vertically connected with those apostles 
whom they consider their “spiritual fathers,” often linked to spectacular revivals  
or successful ministries.29 In these networks, apostles and prophets are more 
than icons of Holy Spirit presence: they also become mediators of divine pres-
ence through practices of impartation. As is imbued in their practices, their 
authority is based on mutually recognized gifting and access to supernatural 
power of the Spirit, observable in their ability to heal the sick and receive pro-
phetic words, directly inspired by God.30

Fluid apostolic networks presuppose therefore an elitist group of apostles 
forming nodes in spiritual networks where supernatural power flows from one 
node to the other and through them to “ordinary believers.” It is by the laying 
on of hands that followers gain access to the supernatural power that flows 
within the apostolic networks. Followers also have another option to partici-
pate in these networks: through financial support they are promised to share 
in God’s favour and blessings of the ministry of the apostle.31

8 To Conclude

The rise of charismatic networks illustrates the development of more net-
worked forms of Christianity that expand alongside and have their impact  
on mainline Protestantism as well as the Pentecostal movement in the 
Netherlands. For Pentecostals, apostolic networks offer a hopeful narrative of 
continuity of renewal, which is necessary to retrieve their tradition. New is the 
broader acceptance and appropriation of the apostolic charismatics’ theology 
of encounter among mainline Protestants. It underscores the deeply felt need 
for alternative and promising narratives for the future of the church in Europe 
against the background of church decline and secularization. As a result of 
the growing influence of apostolic networks the boundaries between believers 
from mainline churches and Pentecostal/evangelical groups are fading.

was a sign of the double measure of ‘divine blessing’ ,” Grant Wacker, Heaven Below: Early 
Pentecostals and American Culture (Cambridge: Harvard University, 2001), 149.

29   Bill Johnson presents himself as a fifth generation pastor, suggestion an intersection 
between a spiritual and biological descent. Clark and others also authorize themselves 
by writing themselves into a selectively constructed revival history. See for example 
Randy Clark, Kingdom Foundations Workbook (Mechanicsburg: Apostolic Network of 
Global Awakening, 2011), 91, 92 where a succession of revivalist movements is displayed: 
Reformation—Great Awakening—Wesley and Whitefield—Cane Ridge Revival—
Pentecostal revival—Charismatic revival. 

30   Christerson and Flory, Rise of Network Christianity, 11.
31   Christerson and Flory, Rise of Network Christianity, 54.
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Emerging apostolic networks offer a pragmatic, experiential and individu-
alized theology of the Spirit, which locates the presence of God in subjective  
experiences located in and through the body. The presumed dichotomy  
between the supernatural and the natural world withdraws the view on the 
Spirit in this world. What is left is the sacralisation of believers’ bodies through 
the “ministry of impartation” by the self-acclaimed apostles.

Bibliography

Althouse, Peter and Robby Waddell. “The New Charismatic Networks and Other 
Theological Concerns.” Pneuma 38.1–2 (2016): 1–4.

Bialecki, Jon. 2016. “Apostolic Networks in the Third Wave of the Spirit. John Wimber 
and the Vineyard.” Pneuma 38.1–2 (2016): 23–32.

Cartledge, Mark J. “Pentecostal Experience: An Example of Practical-Theological 
Rescripting.” JEPTA 28.1 (2008): 21–34.

Cartledge, Mark. J. “‘Catch the Fire’: Revivalist Spirituality from Toronto to Beyond.” 
PentecoStudies: An Interdisciplinary Journal for Research on the Pentecostal and 
Charismatic Movements 13.2 (2014): 217–238.

Cassaniti, Julia L. and Tanya Marie Luhrmann. “The Cultural Kindling of Spiritual 
Experiences.” Current Anthropology 55.S10 (2014): S333–43.

Christerson, Brad and Richard Flory. The Rise of Network Christianity How Independent 
Leaders Are Changing the Religious Landscape. New York: Oxford University, 2017.

Clark, Randy. There is More. The Secret to Experiencing God’s Power to Change Your Life. 
Minneapolis: Chosen Books, Baker, 2013.

Clark, Randy. Kingdom Foundations: A School for Healing and Impartation Workbook. 
Mechanicsburg: Apostolic Network of Global Awakening, 2011.

Faupel, D. William. “The New Order of the Latter Rain: Restoration or Renewal?” In 
Winds from the North, Canadian Contributions to the Pentecostal Movement. Eds. 
Michael Wilkinson and Peter Althouse. Leiden: Brill, 2010, 239–264.

Gunther Brown, Candy. “Global Awakenings: Divine Healing Networks and Global 
Community in North America, Brazil, Mozambique and Beyond.” In Global 
Pentecostal and Charismatic Healing. Ed. Candy Gunther Brown. Oxford: Oxford 
University, 2011, 351–370.

Hovland, Ingie. “Beyond Mediation: An Anthropological Understanding of the 
Relationship Between Humans, Materiality, and Transcendence in Protestant 
Christianity.” Journal of the American Academy of Religion. Published Online  
23 November 2017.

For use by the Author only | © 2019 Koninklijke Brill NV



361The Spirit of the Supernatural

Hunt, Stephen. A History of the Charismatic Movement in Britain and the United States 
of America: The Pentecostal Transformation of Christianity. Lewiston, New York: 
Edwin Mellen, 2009.

Hutchinson, Mark. “The Latter Rain Movement and the Phenomenon of Global 
Return.” In Winds from the North. Eds. Michael Wilkinson and Peter Althouse. 
Leiden: Brill, 2010, 265–284.

Kay, William K. “Apostolic Networks in Britain Revisited.” Pneuma 38.1–2 (2016): 5–22.
Kooi, Cornelis van der, and Gijsbert van den Brink. Christian Dogmatics. Michigan: 

Eerdmans, 2017.
Krabbendam, Hans. “The American influence on Dutch Religion.” In Four Centuries 

of Dutch-American Relations: 1609–2009. Eds. Hans Krabbendam, Cornelis A. 
van Minnen, and Giles Scott-Smith. Albany: State University of New York, 2009, 
1027–1038.

Lee, Matthew T., Margaret M. Poloma, and Stephen G. Post. The Heart of Religion: 
Spiritual Empowerment, Benevolence, and the Experience of God’s Love. New York, 
Oxford: Oxford University, 2013.

McClymond, Michael J. “After Toronto. Randy Clark’s Global Awakening and Rolland 
Bakers’s Iris Ministries, and the Post-1990s Global Charismatic Networks.” Pneuma 
38.1–2 (2016): 50–76.

McClymond, Michael J. “Charismatic Renewal and Neo-Pentecostalism: From North 
American Origins to Global Permutations.” In The Cambridge Companion to 
Pentecostalism. Eds. Cecil M. Jr. Robeck and Amos Yong. Cambridge: Cambridge 
University, 2014.

Meyer, Birgit, “Aesthetics of Persuasion: Global Christianity and Pentecostalism’s 
Sensational Forms.” South Atlantic Quarterly 109.4 (2010): 741–763.

Meyer, Birgit. Mediation and the Genesis of Presence. Towards a Material Approach to 
Religion. Inaugural Lecture, University Utrecht, 2012.

Poloma, Margaret M. and Matthew T. Lee. “New Apostolic Reformation: Main Street 
Mystics and Everyday Prophets.” In Prophecy in the New Millenium: When Prophets 
Persist. Eds. Sarah Harvey and Suzanne Newcombe. London: Routledge, 2013, 75–88.

Riss, Richard. “The latter Rain Movement of 1948.” Pneuma 4.1 (1982): 32–45.
Wacker, Grant. Heaven Below: Early Pentecostals and American Culture. Cambridge: 

Harvard University, 2001.
Wilkinson, Michael. “Charismatic Christianity and the Role of Social Networks. Catch 

the Fire and the Revival Alliance.” Pneuma 38.1–2 (2016): 33–49.

For use by the Author only | © 2019 Koninklijke Brill NV
View publication statsView publication stats

https://www.researchgate.net/publication/331834306

	1.pdf
	_Hlk521598176
	List of Contributors
	Believing in the Holy Spirit Today
	Gijsbert van den Brink, Eveline van Staalduine-Sulman and 
Maarten Wisse

	Who Spoke by the Prophets: Spirit and Bible
	The Spirit as Critical Biblical Scholar
	Eep Talstra

	The Spirit of Holiness in Romans 1:4
	Bert Jan Lietaert Peerbolte

	The Spirit(s) from Before the Lord: Pneumatology in Targum Jonathan
	Eveline van Staalduine-Sulman

	Spirit and Scripture: From Theopneustos, through Inspiratus to God-Spirited
	Erik A. de Boer

	Allegory within the Bounds of the Letter: Toward a Pneumatological Reorientation of Protestant Interpretations of the Old Testament
	Arnold Huijgen

	And from the Son? The Spirit and the Christ
	Pneuma-Christology as Applied Christology: Intimacy and Immediacy in the Odes of Solomon
	Henk A. Bakker

	Spirit-Christology and Theandric Language: 
A Protestant Perspective
	Gerrit C. van de Kamp

	The Spirit of the Lord Is Upon Me: Pneumatological Christology with and beyond Barth
	Bruce L. McCormack

	Barth and the Charismatics: How Can They Be Reconciled?
	Abraham van de Beek

	Substitution as a Pneumatological Concept
	Martien E. Brinkman

	The Lord: Spirit and World
	The Spirit and Wisdom
	Jan Veenhof

	The Spirit of God and Creation: Towards a Pneumatological Interpretation of Biological Emergence
	Gijsbert van den Brink

	Discerning the Spirit in World Religions: 
A Neocalvinist Approach
	Richard J. Mouw

	Discerning the Spirit in World Religions: The Search for Criteria
	Benno van den Toren

	And Giver of Life: The Spirit and the Human Person
	Retrieving Jonathan Edwards’ Doctrine of the Indwelling of the Holy Spirit
	Willem van Vlastuin

	Transforming Spirit: Oepke Noordmans’ Pneumatological View on Being a Human Person
	Akke van der Kooi

	He Created Us for a New Beginning: Spiritus Creator and Human Creativity
	Gerard C. den Hertog

	Theodicy, Creation, and Suffering: Drawing on God’s Spirit and Love
	Michael Welker

	Setting Free and Bringing to Purpose: The Work of the Spirit in Cultivating the Virtues
	Pieter Vos

	One Holy Catholic Apostolic Church: The Spirit and the Christian Community
	Prayer, The Holy Spirit and Jubilee in the Life of Jesus and the Church
	Carl J. Bosma

	Christ’s Presence through the Spirit in Holy Supper: Retrieving Abraham Kuyper
	Maarten Wisse

	The Spirit of the Supernatural: The Rise of Apostolic Networks in the Netherlands
	Miranda Klaver

	Of Muddy Boots & Roadways: Becoming Theologians of the Word and the Spirit
	Cory B. Willson

	Spirit, Chaplaincy, and Theology: Why Should a Chaplain Read Dogmatics?
	Margriet A. Th. van der Kooi-Dijkstra





